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Introduction

Mahatma Gandhi and Dr. Babasaheb Ambedkar, the chief architect of the India shared
There existed sharp contradiction also in their approaches to social
The scheme in Gandhi was very
ide. of political freedom. Gandhi
ts of

many things in common.
reforms and in details relating to political freedom.
it never alfowed. social reform to remain as
clothes and B.R.Ambedkar buming Manusmrithi were no Jmere ac
sentiments: for both foreign clothes and Manusmrithi had the effect of bondage and slavery for

the countrymen. A Pinch of salt from God's ocean was a political catharsis and 'a drop handful
of water from the Mahad tank' was the proclamation of social philosophy. These were 1o
estures; they were the outward manifestations or portents of the new emerging social

ear as, "The cities live upon the

and political patterns, for India, in the offing. Gandhi made it cl
villages, India is daily growing poorer. In losing the spinning wheel we lost our left iung. We
are. therefore, suffering from galloping consumption it is a sin to be foreign cloth in burning
foreign cloth I burn my shame". '
M. K. Gandhi’s perspectives

Gandhi held that if the countr
necessaries, education and social harmony it cou

that Gandhi's love for the village was not that of
by tradition alone; he fully realized that the downtrodden, 'Hanijans', as he called them were tied

down to the village, so the village structure was of utmost concern in his scheme. Gandhi
believed that freedom was never to be bestowed; it has to be wrested from autherity by those
who demand it and intend to use it, whereas B.R.Ambedkar expected bestowing of freedom by
the imperial rulers. Constitutional rigidity and complexities did not form a part of Gandhi and
perspectives, he preferred a suitable constitution to work a democracy; unlike B.R.Ambedkar he
was not constrained by dogmatic consideration i this regard. Gandhi had a simple preposition
in this. In his opinion, Free India Government would set up a constitution suited to the Indian
ved without dictation from outside, the dictating factor will not be an outside one but
em of government was the model approved by B.R.Ambedkar for
spect for the parliamentary system of governance.
ared differing views on the nature and scope of
as a method of government. Democracy getting converted to mass democracy with a
en as a dangerous drift by Gandhi. B.R.Ambedkar
‘instead, he developed an inclination for mass

democracy where pressure can be built up by the advancement of the depressed. Gandhian
vintage was establishment of swadeshl and swarajya for one and all, not only for the few
westernized, all segments were to be permeated, the poor and hitherto kept out outcastes as well.
But politics of atomization was not the means addpted because he foresaw that mobilization
based on castes and confined uplift through public employment and state regulated aid were only
peripheral in effect. This marks a distinction between Gandhi and B.R.Ambedkar; the latter was
for mobilization on the basis of caste and uplift mainly through the instrumentality of the state.
Both Gandhi and B.R.A e political and social activists. In the approach of

comprehensive;
bumming foreign

symbolic g

y remains dependent on the master for its material
Id never be independent. Here it is to be noted

a mystic or that of an orthodox, not one bound

genius, evol
wisdom. Parliamentary syst
independent India, but Gandhi had very little re
Likewise, both Gandhi and B.R.Ambedkar sh
democracy
propensity for domination by leaders was s¢
was unconcerned about such a possibility,

mbedkar wer
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B.R.Ambedkar certain categories were very rigid but Gandhi had no rigidities of ideology or
principles except the uncompromising category of nonviolence.
Dr. B.R.Ambedkar’s perspectives _ .
B.R.Ambedkar. on the other hand, had a fair Proclivity for liberal IQe()l()gy and
appurtenant institutional frame and structures. B.R.Ambedkar had strong caste ldentlty too.
Gandhi had neither religious identity or caste identity alone, these two formed only .’GuhSId_@f}’
or subordinate partners in cultural identity and political orders. B.R.Ambedkar's pOllt.ICS
highlighted the aspect of Indian disunity whereas Gandhian politics showed the aspect (?f Indl_an
unity. In 'Hind Swaraj' Gandhi pleads and establishes that India has always been a nation prior
to the onset of the imperial rule and it was the British who broke this cultural unity.
B.R.Ambedkar subscribed to the notion that Indian unity was the by-product of British legal
system introduced by the colonial state. Gandhi had a full know of the inner secrets of the
colonial rule, the way they played faction and groups in India against one another. This was
necessitated by domestic compulsions in Britain and the dwindling economy of the British. Here,
Gandhi framed the opposition or responses to colonial rule fully reading these realities. _Thz?
British strategy was to keep the different common testis get; in the opinion of William Shirer,
"The game was to keep the Hindus and the Muslims, and other minorities as untouchables,
squabbling among themselves so that the Government could proclaim that until the Indians
themselves agreed on what they wanted it was futile for the Government to make any proposals
of its own. B.R.Ambedkar was eager to take.advantage of such a situation expecting that the
colonial state would make sincere efforts of uplift of the neglected strata, and to that extent he
had faith in the colonial political order. To Gandhi 'Gramraj' is 'Ramraj' and is real independence.
But B.R.Ambedkar took strong exception to this, for the status quoits nature of the Indian
villages denies equality and fraternity and also liberty. So he held that there is nothing to be
proud of Indian village system, rather we shall be ashamed of it. B.R. Ambedkar vehemently
opposed the use of compulsion or force for social integration and reform. Proper education to
make the individual long for change, reform and integration as the stance of both B.R. Ambedkar
and Gandhi. The Gandhi an approach of naming the 'depressed' and 'untouchables’ as 'Harijan’
did not find approval with B.R.Ambedkar, for he regarded this as clever scheme to give the
untouchables a sweat name by Gandhi. Hence, when the Depressed Classes League was renamed
Harijan Sevak Sangh by Gandhi, B.R.Ambedkar protested and left it pleading that for Gandhi
removal of untouchability was only a platform, not a sincere programme. As different from
Gandhi, B.R.Ambedkar held that the centre of religion must be between man and man, not
between man and God alone as in Gandhi. Like Gandhi, B.R.Ambedkar too wanted to cast away

the evil practices in Hinduism, his attempt was to reform and reconstruct, not to destroy in full.
In his own words.

Dr. B.R.Ambedkar’s Social Ideology

Blending deal is and pragmatism in a fair manner, in equal measures. B.R.Ambedkar
desisted from pleading a blunt destroying of the social order however iniquitous it is. He always
attempted to offer something better in the place of a degenerate social order. Like Gandhi he
sought to create an order conducive to the flourish of democracy, sought to solve the problem of
social disharmony and disintegration through peaceful rehabilitation of the downtrodden. Gandhi
disagreed with B.R.Ambedkar's denouncing of the Vedas and scriptures. He Gandhi held that
caste has nothing to do with religious precincts and spirituality, caste and 'Varna' are different,
and caste is pervasive degeneration. Gandhi explains that, "A religion has to be judged not by its
worst specimens, but by the best it might have produced for that and that alone can be used as
the standard to aspire to, if not to improve upon". Also he was very clear that political role of
religion shall be integrative, not divisive, encouraging caste antagonism will have divisive
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18 caste antacan:e ; e
a ‘depl’GQQed d his gl'Ollp ']n? ( ‘]Sl(' qnmgonlsm was hig theme. B.R.Ambedkar on
| SS€d classeg' But he Spoke on] ey pm(jlm‘mcd that he stood for the hackward people or
Nty on behalf of the untouchables and he had only sympathies

for otherg. Precise]
SEIYsonly Maher's wers 1.s

B.R.Ambe'dkar was not co}ncgr?]l;;l Sh were his target group. even in converting to Buddhism
of Cast_'e divisions futther prolifer:ﬁ,‘:;lil,:]li \:f{:{)lc untouchables converting. He was well aware
\ This attitudinal st e ) f:astfcs »and 1sub-c'astes mgmtammg conscious
ideology! was emancipation of | m Wd.S 8!1011 in the Gandhi a paradigm. B.R.Ambedkar
effect of castes, expression \\(m l:Cz ijerd: Arvaulation as by showing the de-humanizing
by Organizing only the Untou‘c\halil en})m:cmg l'h'e CE?S.[C Hindu e;ploitatign, mobilization was
‘adversaries' were caste Hindu tOUCCSI,fI;J]I dC;IOl]f-vve . acpinived mam'ly. the Mahars and
aggravated the schism and exacerbate . te- ek i lh_e ap'proac.h nad d]v'lswe resu.lts s
to promote unity s Slender i:or G dig_a?dagomsm, both.m artlcy!atlon and act!on Cohesiveness
oy oF colonié] ali L ’la.lt]. nl 'eo!qu IS soc.xal. mobility z.md co}?esnop anq Fh.rovx-/ing
ARG, by desistin) m, ‘articu a}lon IS by depxc.tmg the ev1]§ of Satanic Clvmzanon,

A g the perpetuation of the exploitative colonial structures and values,
: mobilization is by promoting social unity, appealing to Indigenous cultural values, in action we
f mean thf: w.hole of Indian society and adversaries are virtually nil or at the maximum fhe
Suppressive imperial state system. In all respects social harmony and symmetry is stressed. social
mobility is ensured and antagonistic stances have no place. B.R.Ambedkar by treating the
untouchables as a separate block fine-tuned his relationship with the colonial establishment, but
was let down by it in 1947. This attempted collaborative stand in actual effect, if not in principle
and action, proved to be of no vital use. Gandhi consistently opposed such collaborative stands.
The Poona fast and subsequent pact was a turning point from the angle of development and
incorporation of the depressed classes to the main body politic and society. B.R.Ambedkar
eschewed the scheme of separate political identity for the depressed classes by means of separate
§ electorate, he settled for reserved constituencies m which votes for depressed classes candidates
will be cast even by caste Hindus. 4

: Conclusion _ RN
' B.R.Ambedkar mainly fought against the latter, political independence was only of

secondary importance for him, social and econbmic freedom for the depressed classes was his
first priority. Even though both Gandhi and B.R.Ambedkar identified the evil of untouchabili.ty
as the foremost bane of the social order they differed in their methods and approaches for its
removal. B.R.Ambedkar wanted this to be done through laws and constitutional methods. Gandhi
treated it as a moral stigma to be erased out by acts of atonement. B.R.Ambedkar held that
reliance on change of heart alone is not sufficient, it moral atonement is to be re-en'for.ced bx !F:g-
constitutional measures. Gandhi counted leg constitutional method only of very limited utility,
he was for moral, and conscience related remedy for the evil. Both were reformers fired by the
dire immediate need for restructuring the malaise order. Both Gandhi and B.R.Ambedkar had
vast and variegated types of expression of nat'_ionali'sm and patriotism befc?re the-rr}; ';hes;:
expressions belonged to the pre-1857 and post-1857 p.erlods..Developn?ents, social, pohltllca an

religious of these periods greatly went into moulding their pe.rceptlo.ns. They equa ytwere
embroiled with the question of borrowing Western frame for Indian socio-economic structures.
Gandhi never wanted to build the present and future exclusively on the past; nor did the ngte:n
traditions and praéticés fascinate him. With a spund common sense approach h&}) V\l/ats a afioﬁ
cobble together all sections of the people with him, the Anatomists and outf:alsts. tho i 1cnezl e
and empowerment of the untouchables w;s Aof il;ngc)‘(l)_(rtar:}t] .co‘r;;cszrrcl)ffgrrig]z;n;in};;c):;tnceeybm A

i i order. To B.R.Ambedkar this ‘ ) .
:iili;I\:::Zglr)?esglcgtrc’eg;firgllt]P?eumselves from the Hindu fold. Gandhi did not subscribe to the notion
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es. B.R. Ambedkar on the other hand viewed the
asses alone and wanted a separate solution for their

problems. On a horizontal level Varnashrama was acceptable to Gandhi. He found qu‘ite a lot of
utility in this, for it wards off unnecessary competition and material cravings by making people

g, there was no superiorinferior dignity attached to vocation by
sult of continuous each for

of divide into majority-minority communiti
whole issue from the angle of the depressed cl

occupy their traditional callin
Gandhi. He regarded Varnashrama as the invention of Dharma, the re
truth.
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